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What	is	the	meaning	of	life	answer

Death,	being	one	of	the	universal	experiences	affecting	all	living	beings,	has	long	been	a	subject	of	interest	for	philosophers	as	well	as	ordinary	people.	Understanding	its	nature	and	significance,	particularly	our	own	mortality,	is	a	topic	that	continues	to	occupy	thinkers	from	various	philosophical	backgrounds.	The	question	of	whether	it's	possible	for
individuals	to	survive	biological	death	is	a	matter	of	ongoing	debate	among	analytic	and	continental	philosophers.	While	some	argue	that	ignoring	or	denying	the	reality	of	death	in	popular	culture	is	a	form	of	complacency,	others	see	it	as	an	essential	aspect	of	human	existence	that	warrants	careful	consideration.	Despite	differing	perspectives	on
what	exactly	happens	after	death,	there	are	various	philosophical	conceptions	surrounding	this	topic.	Some	propose	the	possibility	of	an	afterlife,	whether	based	on	religious	convictions	or	purely	metaphysical	reasoning.	The	idea	of	surviving	death	in	some	form	has	been	explored	by	philosophers	such	as	Plato	and	Epictetus,	who	offered	distinct	views
on	the	nature	of	existence	beyond	mortality.	The	importance	of	addressing	the	question	of	an	afterlife	lies	not	only	in	its	philosophical	implications	but	also	in	how	it	relates	to	our	values	and	beliefs	about	life	itself.	The	possibility	of	a	future	existence	or	environment	that	is	more	than	just	this	mortal	coil	can	have	profound	effects	on	how	we	live	in	the
present,	influencing	our	care	for	others	and	our	approach	to	mortality.	The	question	of	whether	the	reasonability	of	beliefs	about	an	afterlife	depends	on	one's	metaphysical	convictions	remains	a	topic	of	philosophical	inquiry.	The	works	of	ancient	Western	philosophers	like	Plato	continue	to	influence	contemporary	debates,	alongside	more	modern
perspectives	that	have	been	developed	over	time.	The	ongoing	interest	in	this	subject	reflects	the	deep	and	personal	nature	of	its	implications	for	human	existence.	In	addressing	these	questions,	we	examine	both	philosophical	theories	on	what	happens	after	death	(e.g.,	dualism	and	materialism)	and	empirical	evidence	from	various	fields.	This
investigation	aims	to	provide	a	comprehensive	understanding	of	why	the	concept	of	an	afterlife	remains	a	matter	of	philosophical	interest	and	debate	into	modern	times.	While	some	philosophers	prioritize	the	present,	others	focus	on	the	potential	consequences	of	actions	in	the	future.	Peter	Singer	and	Erik	Wielenberg	argue	that	we	should	not	solely
consider	the	long-term	effects	of	our	deeds.	Instead,	they	suggest	that	immediate	benefits	can	be	valuable	regardless	of	their	durability.	For	instance,	a	community	benefiting	from	aid	may	experience	significant	improvements	in	health,	education,	and	economic	security.	However,	when	someone	asks	what	good	was	done	if	it	will	eventually	be
forgotten	due	to	the	inevitable	passage	of	time,	Singer	responds	by	emphasizing	the	importance	of	considering	the	present	moment.	He	suggests	thinking	of	time	as	four-dimensional,	where	all	moments	are	equally	real.	Wielenberg	shares	a	similar	view,	advising	against	focusing	solely	on	the	future	when	evaluating	the	significance	of	current
projects.	Thomas	Nagel	agrees	that	it	is	not	necessary	to	worry	about	the	long-term	consequences	in	order	to	appreciate	the	value	of	our	actions	now.	A	more	balanced	approach	might	consider	both	the	immediate	benefits	and	the	potential	long-term	effects,	rather	than	solely	prioritizing	one	over	the	other.	Given	article	text	here	Given	article	text
here	Individual	interest	in	an	afterlife	stems	from	the	importance	we	assign	to	individuals	who	have	passed,	including	their	loved	ones.	If	one	believes	that	death	is	the	end	of	existence,	then	discussions	about	an	afterlife	seem	pointless,	except	as	a	literary	device.	However,	exploring	what	it	means	for	our	current	values	and	actions	to	be	shaped	by
this	idea	could	be	valuable.	Some	philosophers	suggest	focusing	on	making	the	most	of	individual	lives	while	they	last.	Ronald	Dworkin	proposes	that	some	form	of	immortality	is	possible,	even	under	atheistic	naturalism.	He	argues	that	a	life's	value	lies	in	its	inherent	qualities,	not	external	validation	or	survival	beyond	death.	Others	see	acts	of
kindness	and	love	as	valuable	achievements	within	their	own	right.	However,	this	perspective	raises	questions	about	the	importance	of	individual	survival	after	death.	It	challenges	us	to	consider	whether	our	current	values	are	too	closely	tied	to	future	expectations	rather	than	living	in	the	present.	This	topic	is	relevant	for	those	who	care	deeply	about
loved	ones'	well-being	and	want	to	ensure	they	do	not	suffer	an	untimely	end.	Historically,	beliefs	about	life	after	death	have	been	common	across	cultures.	While	some	societies	emphasize	personal	survival,	others	focus	on	honoring	ancestors	through	collective	memory.	Exploring	these	different	perspectives	could	provide	insight	into	what	truly
matters	in	human	existence.	As	exemplified	by	"the	immortal	Babe	Ruth",	ancient	Greeks	envisioned	an	afterlife	as	a	supplement	to	their	mundane	existence	in	Hades.	This	concept	relies	on	the	assumption	that	one's	community	will	persist	and	remember	them	accurately,	providing	solace	for	those	who	believe	in	personal	immortality.	In	process
theology,	this	idea	takes	shape	as	"objective	immortality"	within	God's	mind,	where	individuals	are	neither	forgotten	nor	misjudged.	Hinduism	and	Buddhism	propose	reincarnation,	with	the	former	focusing	on	individual	continuity	across	rebirths	and	deaths,	while	the	latter	aims	to	free	the	self	from	delusions.	We	won't	delve	into	comparative	studies
of	these	religious	perspectives,	but	recommend	exploring	The	Palgrave	Handbook	of	the	Afterlife	and	The	Oxford	Handbook	to	the	Eschaton	for	diverse	views.	Philosophers	like	Kierkegaard	and	Becker	urge	us	not	to	ignore	mortality,	but	we	argue	that	contemplating	it	can	be	disabling	and	distract	us	from	addressing	immediate	suffering.	Instead,
we'll	explore	whether	individual	persons	can	survive	death	in	light	of	mind-body	dualism.	This	perspective	initially	seems	"survival-friendly",	as	our	bodies	define	who	we	are;	however,	the	debate	remains	open-ended.	The	relationship	between	physical	bodies	and	persons	is	complex,	with	various	implications	depending	on	whether	we	consider
ourselves	as	nonphysical	minds	or	embodied	beings.	The	concept	of	dualism	suggests	that	even	the	complete	destruction	of	our	physical	bodies	does	not	necessarily	entail	the	annihilation	of	our	personhood.	However,	this	idea	has	been	subject	to	serious	questioning,	particularly	regarding	the	criteria	for	identifying	persons	over	time.	Philosophers
have	argued	that	since	souls	are	imperceptible	and	non-spatial,	we	cannot	make	judgments	about	their	identity,	and	thus,	the	identity	of	a	person	cannot	be	based	solely	on	the	identity	of	their	soul.	Instead,	it	is	our	physical	bodies	that	serve	as	the	basis	for	identification,	but	these	bodies	decompose	after	death,	leaving	no	tangible	link	to	the
deceased	person's	continued	existence	in	a	disembodied	state.	Given	article	text	here	The	persistence	of	immaterial	souls	is	a	metaphysical	conundrum	that	has	been	debated	for	centuries.	In	normal	circumstances,	the	problem	seems	to	be	nonexistent.	We	can	easily	recognize	ourselves	as	subjects	of	experience,	with	thoughts,	beliefs,	and	desires.
However,	the	question	remains	whether	this	recognition	necessarily	entails	embodiment	or	continuity	over	time.	In	Cartesian	terms,	immaterial	souls	are	considered	naturally	immortal.	This	leads	to	a	peculiar	scenario:	how	do	we	re-identify	immaterial	souls	if	they	don't	undergo	physical	changes?	The	answer	lies	in	re-identifying	the	embodiment	of
the	soul,	but	this	method	is	not	infallible.	The	identity	of	a	non-embodied	subject	remains	uncertain.	While	some	people	claim	to	communicate	with	spirits,	there's	no	metaphysical	basis	for	their	claims.	Ultimately,	the	question	becomes	purely	practical	and	depends	on	our	need	to	make	such	identifications	in	practice.	The	notion	that	souls	could	exist
independently	of	physical	bodies	has	long	been	debated	in	philosophical	circles.	One	argument	is	that,	if	it's	logically	possible	for	material	objects	to	be	switched	every	nanosecond	without	detection,	then	it	should	also	be	possible	for	undetectable	soul-switching	to	occur.	However,	this	raises	the	question	of	what	disembodied	survival	would	actually
entail,	and	how	we	can	grasp	such	an	idea.	An	interesting	approach	to	addressing	this	challenge	is	H.H.	Price's	conception	of	disembodied	souls	existing	in	a	world	of	shared	dream-images.	This	idea	shares	similarities	with	Berkeley's	idealism	but	does	not	rely	on	God	as	the	sustainer	of	regularities.	Instead,	it	suggests	that	the	laws	of	nature	are
dependent	on	a	Divine	Creator.	While	we	need	not	accept	Price's	account	as	plausible	for	those	who	have	died,	his	work	demonstrates	the	intelligibility	of	disembodied	survival.	This	idea	has	implications	for	mind-body	dualism,	which	is	currently	facing	criticism	and	discredit.	Nonetheless,	if	dualism	is	true,	then	it	provides	reason	to	think	that	a
person's	survival	after	death	is	logically	possible.	Alternatively,	we	can	consider	the	possibility	of	survival	within	a	materialistic	framework,	where	one	might	argue	that	our	consciousness	or	soul	could	persist	even	as	our	physical	bodies	cease	to	function.	Note:	The	text	has	been	paraphrased	to	maintain	its	original	meaning	while	using	different	words
and	sentences.	Materialism	and	Resurrection:	A	Philosophical	Conundrum	Historically,	the	concept	of	an	afterlife	in	major	theistic	traditions	has	centered	on	bodily	resurrection,	with	some	arguing	this	perspective	is	more	aligned	with	materialist	views	than	dualist	ones.	However,	a	key	logical	issue	arises	when	trying	to	reconcile	personal	identity
across	death	and	resurrection.	For	materialists,	the	problem	lies	in	bridging	the	spatio-temporal	gap	between	the	deceased	body	and	its	resurrected	counterpart.	Without	such	continuity,	how	can	the	"resurrected"	person	be	considered	identical	to	the	individual	who	died?	Various	solutions	have	been	proposed,	including	the	re-creation	theory,	which
posits	that	God	recreates	the	person	by	creating	a	new	body	with	identical	characteristics.	Despite	potential	benefits	in	correcting	injuries	and	renewing	youthful	vitality,	concerns	persist	regarding	whether	this	process	can	preserve	personal	identity.	The	question	of	why	not	create	multiple	bodies	instead	is	also	pertinent.	Furthermore,	it's
challenging	to	guarantee	uniqueness	through	the	precise	arrangement	of	material	particles,	as	the	original	body	has	shed	many	atoms	over	its	lifespan,	making	replacement	uncertain.	Additionally,	issues	surrounding	particle	availability	and	the	potential	for	errors	in	reassembly	raise	significant	doubts	about	the	feasibility	of	creating	an	identical
body.	A	compelling	example	by	Peter	van	Inwagen	underscores	this	intuition,	suggesting	that	even	expertly	completed	reassembly	would	only	result	in	a	replica	rather	than	the	original	entity.	A	monastery	claims	to	possess	an	original	manuscript	written	in	St.	Augustine's	hand,	which	was	allegedly	burned	by	Arians	in	457	AD.	To	address	this
discrepancy,	monks	propose	that	God	miraculously	recreated	the	manuscript	in	458	AD.	However,	this	raises	questions	about	the	nature	of	omnipotence	and	the	manuscript's	authenticity.	If	God	created	a	duplicate,	it	wouldn't	be	the	original;	its	existence	would	only	begin	after	Augustine's	death,	and	it	wouldn't	retain	his	handwriting	or	be	part	of	the
world	during	his	lifetime.	In	response	to	these	concerns,	monks	argue	that	the	recreated	manuscript	indeed	retained	Augustine's	signature	and	was	present	in	the	world	during	his	time.	They	propose	that	God,	when	restoring	the	manuscript,	ensured	it	possessed	all	necessary	properties,	including	the	Saint's	handwriting	and	presence	in	the	world
during	his	lifetime.	This	claim	is	difficult	to	reconcile	with	our	understanding	of	reality.	To	address	these	difficulties,	philosopher	Lynne	Rudder	Baker	has	proposed	an	alternative	explanation	for	resurrection	based	on	her	constitution	view	of	persons.	According	to	this	theory,	individuals	are	not	identical	to	their	bodies	but	are	constituted	by	them.
What	sets	humans	apart	from	other	animals	is	the	capacity	for	a	"first-person	perspective,"	which	enables	us	to	think	of	ourselves	as	individual	entities.	Baker	suggests	that	this	first-person	perspective	is	essential	for	moral	responsibility	and	various	personal	activities.	When	considering	resurrection,	she	argues	that	it's	not	necessary	for	the
resurrected	body	to	be	identical	to	the	original	one.	Instead,	what	matters	is	that	the	resurrected	person	retains	the	same	first-person	perspective	as	the	deceased.	To	achieve	this	continuity,	Baker	proposes	that	the	first-person	perspective	must	be	transferred	from	the	original	body	to	the	resurrected	one.	She	claims	that	there	is	a	fact	of	the	matter
regarding	whether	a	future	person	shares	the	same	first-person	perspective	as	an	individual	at	a	given	time,	although	specifying	criteria	for	identity	between	the	two	is	challenging.	Despite	the	intrigue	of	Baker's	account,	closer	examination	reveals	issues	with	the	concept	of	a	first-person	perspective	and	its	implications	for	understanding	personal
identity.	Given	text	here	to	experience	things;	to	act,	think,	speak,	and	so	on	with	intention.	Such	acts	can	be	identical	in	different	thinkers	and	speakers;	what	matters	is	the	person	doing	the	thinking	or	speaking.	In	other	words,	intentional	acts	get	their	identity	from	the	person	performing	them.	If	this	is	true	for	actions,	it's	also	true	for	first-person
perspectives,	which	are	just	the	capacities	of	various	persons	to	perform	such	acts.	Saying	P1	and	P2	have	the	same	perspective	means	they're	the	same	person,	making	the	criterion	essentially	a	tautology.	We	haven't	been	given	much	help	understanding	how	a	person	with	their	own	perspective	can	inhabit	different	bodies.	Another	proposal	is
offered	by	Kevin	Corcoran	(2005).	Unlike	Baker,	Corcoran	doesn't	believe	persons	can	be	transferred	into	new	bodies.	He	proposes	that	the	resurrected	body	needs	to	match	the	original	when	someone	died.	A	notable	suggestion	from	Corcoran	is	a	"brute	force"	approach:	if	God	created	one	body,	why	not	create	it	again?	However,	this	idea	comes
close	to	making	identity	over	time	based	on	divine	convention.	The	challenge	facing	Corcoran's	view	is	similar	to	Hick's,	who	faces	the	issue	of	how	God	can	distinguish	between	recreating	the	same	body	and	creating	an	exact	duplicate.	For	a	materialist	perspective	on	survival,	see	Merrick	2022.	Van	Inwagen	also	offers	a	proposal:	at	each	death,	God
removes	the	corpse	and	replaces	it	with	a	simulacrum,	or	maybe	just	preserves	the	brain	and	central	nervous	system.	This	maintains	continuity	through	the	preservation	of	the	body,	allowing	life	to	be	restored	when	needed.	The	account's	attempts	to	depict	a	possible	resurrection	scenario	are	questionable	at	best,	particularly	its	portrayal	of	God	as	a
cryonicist	preserving	dead	bodies	until	revival.	The	idea	that	these	"bodies"	could	be	revived	is	highly	doubtful,	and	the	notion	that	God	"spirits	away"	crucial	parts,	leaving	behind	simulacra,	is	essential	to	the	account's	success.	In	his	1992	Author's	Note,	van	Inwagen	acknowledges	that	he	may	have	been	too	hasty	in	dismissing	alternative
resurrection	methods.	A	more	recent	proposal	from	Dean	Zimmerman	suggests	that	at	death,	each	elementary	particle	in	a	person's	body	undergoes	"budding,"	producing	another	particle	that	joins	a	resurrection	body	in	a	separate	space.	This	approach	prioritizes	the	resurrection	body	over	the	corpse	and	preserves	personal	identity	through	the
concept	of	the	"closest	continuer."	While	this	account	has	its	difficulties,	it	remains	unclear	whether	materialist	resurrection	is	impossible.	Some	proponents	suggest	that	mind-body	dualism	might	be	a	more	effective	approach.	The	concept	of	empirical	verification	has	been	used	to	argue	against	the	existence	of	propositions	about	God	and	life	after
death.	However,	this	does	not	necessarily	render	them	meaningless	if	they	involve	subjects	having	experiences.	Interestingly,	some	prominent	materialists	have	allowed	for	the	possibility	of	empirical	evidence	supporting	parapsychological	phenomena,	such	as	ghosts.	This	section	will	examine	whether	there	is	empirical	support	for	belief	in	an
afterlife.	Parapsychology	investigates	unexplained	phenomena,	including	telepathy,	clairvoyance,	and	possession-type	cases.	While	not	all	these	phenomena	are	directly	relevant	to	survival,	some	provide	evidence	for	the	afterlife	if	accepted	as	veridical.	The	evaluation	of	this	evidence	is	contentious,	with	both	motive	and	opportunity	for	fraud	and
fabrication	present	in	many	cases.	However,	reputable	investigators,	including	philosophers	such	as	William	James	and	Henry	Sidgwick,	have	applied	stringent	tests	to	select	credible	instances,	rejecting	fraudulent	or	inadequately	attested	cases.	If	given	an	initial	hearing,	the	evidence	provides	some	but	not	conclusive	proof	for	personal	survival	after
death.	The	reason	it	is	deemed	inconclusive	is	that	alternative	explanations	exist,	such	as	spectacular	forms	of	extra-sensory	perception,	which	weaken	the	direct	force	of	the	evidence	but	strengthen	the	overall	case	by	raising	the	antecedent	probability	of	survival.	The	naturalistic	view	of	humanity,	widely	accepted	among	most	contemporaries,	poses
a	significant	challenge	to	believing	in	an	afterlife.	More	recently,	proponents	have	argued	that	near-death	experiences	(NDEs)	offer	superior	evidence	for	survival.	These	are	accounts	from	individuals	who,	at	the	time,	were	clinically	dead	or	perceived	themselves	as	being	on	the	brink	of	death,	and	yet	reported	extraordinary	events	that	they	claimed
changed	their	lives	upon	returning	to	consciousness.	It's	astonishing	that	Near-Death	Experiences	(NDEs)	can't	be	reduced	solely	to	substance	abuse	or	oxygen	deprivation.	Conversely,	interpretations	of	NDEs	as	literal	revelations	about	the	afterlife	are	highly	debatable.	Carol	Zaleski's	comparative	studies	on	medieval	and	modern	NDEs	have
revealed	that	many	features	of	these	experiences	vary	according	to	cultural	expectations	(Zaleski	1987).	For	instance,	judgment	and	damnation	play	a	minimal	role	in	contemporary	NDEs,	unlike	their	counterparts	in	medieval	cases	where	the	life-review	is	more	focused	on	judgment	than	therapy.	Zaleski	attributes	NDEs	to	the	workings	of	the
religious	imagination,	arguing	that	this	approach	enhances	rather	than	diminishes	their	significance.	Assertions	of	cross-cultural	consistency	in	modern	NDEs	are	also	questionable.	The	majority	of	research	has	been	conducted	in	cultures	influenced	predominantly	by	Christianity,	yet	studies	conducted	in	other	cultures	exhibit	distinctly	different
patterns.	One	peculiar	difference	arises	when	it's	determined	that	the	experiencer	should	return	to	embodied	life	instead	of	remaining	in	the	afterworld.	In	Western	NDEs,	a	"spirit	guide"	often	advises	the	experiencer	to	return	to	life,	whereas	in	India,	they're	typically	turned	back	with	the	news	that	there	was	an	administrative	error	on	their
paperwork.	The	causes	behind	these	experiences	remain	unclear.	Some	aspects	have	been	intentionally	induced	through	drug	administration	(Jansen	1997),	demonstrating	that	such	phenomena	can	be	produced	by	altering	brain	chemistry.	However,	most	NDE	cases	lack	identifiable	chemical	triggers.	Several	researchers	believe	the	triggering	cause
of	NDEs	is	merely	the	perceived	closeness	to	death.	Interestingly,	NDEs	have	also	occurred	in	individuals	who	thought	they	were	close	to	death	but	weren't	actually	in	any	life-threatening	situation	(K.	Augustine	2008).	The	specific	content	of	NDEs	can	be	categorized	into	mundane	and	transcendental	aspects.	Mundane	content	resembles	typical
features	of	everyday	experience,	while	transcendental	content	portrays	a	realm	unlike	the	ordinary	world.	The	source	of	this	transcendental	content	is	problematic,	suggesting	that	cultural	expectations	about	the	afterlife	play	a	significant	role.	Lastly,	there's	the	evidential	aspect	of	NDEs	as	proposed	by	Gary	Habermas,	which	involves	phenomena
that	could	indicate	something	beyond	naturalistic	explanations	if	verified	objectively.	This	direction	might	offer	the	most	compelling	way	to	assess	NDEs	objectively.	If	certain	paranormal	aspects	can	be	verified,	it	would	allow	for	the	ruling	out	of	fully	naturalistic	explanations	and	open	up	further	exploration	into	the	meaning	behind	these
experiences.	Conversely,	if	all	evidential	aspects	can't	be	substantiated,	it	may	suggest	that	NDEs	remain	inexplicable	by	current	scientific	understanding.	Given	text	in	terms	of	ordinary	natural	processes,	the	claim	of	NDEs	to	be	revelatory	of	anything	metaphysically	significant	would	be	greatly	weakened.	Evidential	aspects	of	NDEs	fall	into	several
categories.	First,	there	are	out-of-body	sensory	experiences,	in	which	patients,	often	while	comatose,	observe	accurately	features	to	which	they	have	no	access	through	normal	sensory	channels.	In	one	case,	an	eight-year-old	girl	who	nearly	drowned	required	45	minutes	of	CPR	to	restore	her	heartbeat:	In	the	meantime,	she	said	that	she	floated	out	of
her	body	and	visited	heaven.	Additionally	…	she	was	able	to	totally	and	correctly	recount	the	details	from	the	time	the	paramedics	arrived	in	her	yard	through	the	work	performed	later	in	the	hospital	emergency	room.	(Moreland	and	Habermas	1998:	159)	Second,	there	are	accounts	of	sensory	experiences	which	accurately	report	events	that	occurred
during	periods	in	which	the	subject’s	heart	had	stopped,	and	even	during	“flat	EEG”	periods	in	which	there	was	no	detectable	brain	activity.	Finally,	there	are	“surprise	encounters”	during	the	NDE	with	friends	and	relatives	who	had	in	fact	recently	died,	but	where	the	subject	had	no	knowledge	of	this	prior	to	the	time	of	the	experience.	Here	the
crucial	question	would	be,	Where	did	the	subject	obtain	knowledge	of	the	other	person’s	death?	If	ordinary	channels	of	communication	can	be	ruled	out,	the	most	natural	conclusion	would	seem	to	be	that	this	knowledge	was	obtained	from	the	deceased	person,	who	is	somehow	still	alive.	All	of	these	claims	concerning	the	evidential	value	of	NDEs
have	been	called	into	question.	One	of	the	most	thorough	discussions	is	by	Keith	Augustine	(Other	Internet	Resources,	2008),	who	draws	on	work	by	a	large	number	of	other	researchers.	As	noted	already,	there	is	overwhelming	evidence	that	NDEs	do	not	provide	a	literal	experience	of	conditions	in	the	afterlife;	this	is	attested,	among	other	things,	by
the	considerable	variations	in	these	experiences	in	different	times	and	different	cultures.	Also	relevant	here	is	the	fact	that	similar	experiences	sometimes	happen	to	persons	who	mistakenly	believe	themselves	to	be	in	life-threatening	circumstances.	Apparently	it	is	the	perceived	nearness	to	death,	rather	than	the	actual	proximity	of	the	afterworld,
that	triggers	the	experiences.	The	encounters	with	persons	recently	deceased,	but	whose	deaths	were	previously	unknown	to	the	experiencer,	become	somewhat	less	impressive	once	it	is	recognized	that	still-living	persons	may	also	be	encountered	in	NDEs	(“Living	Persons”).	These	still-living	persons	were	otherwise	occupied	at	the	time	of	the	NDEs;
they	cannot	have	been	literally	present	in	the	other-worldly	realm	in	which	they	were	encountered.	And	given	that	still-living	persons	can	appear	in	NDEs,	it	becomes	statistically	probable	that	on	occasion	there	will	also	be	encounters	with	persons	who	have	recently	died	but	whose	death	was	unknown	to	the	experiencer.	Claims	that	NDEs	occurred
during	periods	with	no	brain	activity	are	countered	by	the	rejoinder	that	an	EEG	may	not	reveal	all	activity	within	the	brain.	Functional	magnetic	resonance	imaging,	for	example,	can	reveal	activity	that	is	missed	by	an	EEG.	In	cases	where	brain	activity	has	indeed	ceased	for	a	given	patient,	the	NDE	may	have	occurred	either	before	the	cessation	or
after	normal	brain	activity	has	resumed;	it	is	not	necessary	to	assume	that	the	NDE	and	the	brain’s	non-activity	were	People	who	have	had	Near-Death	Experiences	(NDEs)	may	report	information	that	wasn't	known	before.	However,	some	of	this	information	might	be	false	or	exaggerated,	like	when	people	repeat	the	same	story	over	and	over.	In	other
cases,	they	might	hear	things	during	a	medical	procedure	when	they	were	unconscious,	which	seems	impossible.	Some	scientists	think	that	these	experiences	can	be	explained	by	natural	causes,	but	others	don't	agree.	There's	no	clear	answer	about	what	happens	to	people	after	they	die,	and	different	groups	have	different	ideas.	Those	who	believe	in
the	afterlife	think	that	NDEs	are	evidence	of	it,	while	those	who	don't	think	it's	true	say	that	there's	not	enough	proof.	Some	philosophers	also	try	to	figure	out	what	would	happen	to	our	souls	after	we	die.	They	might	think	that	God	could	make	an	afterlife	possible	even	if	we	just	have	a	material	world.	However,	this	idea	is	tricky	and	not	everyone
agrees	with	it.	a	simple	soul	might	gradually	fade	away	until	gone;	however,	its	connection	with	theism	and	belief	in	an	afterlife	is	often	underappreciated.	Theism's	association	with	an	afterlife	goes	beyond	mere	incorporation	into	religious	contexts;	instead,	there	is	a	profound	tie	between	the	two.	If	God	exists,	as	theistic	religions	claim,	then	this
God's	goodness	would	be	relevant	to	human	welfare.	This	goodness	could	potentially	provide	a	greater	fulfillment	beyond	earthly	existence,	especially	for	those	affected	by	disease,	accidents,	or	war.	Even	those	with	relatively	good	lives	are	aware	of	unfulfilled	potential,	which	an	afterlife	could	address.	Conversely,	without	an	afterlife,	the	problem	of
evil	becomes	insurmountable,	as	it	would	imply	a	perfectly	good	and	all-powerful	God	allowing	misery	and	annihilation.	This	would	be	difficult	to	reconcile	with	a	just	cosmos.	The	connection	between	theism	and	an	afterlife	is	affirmed	in	Kant's	postulates	of	practical	reason,	which	highlight	the	necessity	of	an	afterlife	for	moral	progress	and	happiness
in	proportion	to	one's	worthiness.	It	is	unclear	whether	following	the	moral	law	will	lead	to	continued	progress.	For	moral	progress	to	occur,	a	morally	benign	afterlife	must	be	assumed.	This	assumption	is	implicit	in	Kant's	philosophy.	However,	it	can	also	be	argued	that	believing	in	an	afterlife	supports	theism	rather	than	materialistic	naturalism.
Considering	nontheistic	philosophies	and	religions	like	Hinduism	and	Buddhism,	which	include	beliefs	about	an	afterlife	tied	to	cosmic	justice	and	Karma,	raises	questions	about	the	nature	of	such	a	system.	Imagine	a	just	and	moral	order	in	the	cosmos	where	felicity	and	virtue	coexist,	and	the	wicked	do	not	flourish	indefinitely.	Using	traditional
theistic	accounts	or	systems	of	reincarnation	with	Karma	could	explain	this	moral	order.	However,	this	raises	issues	like	the	"karma	management	problem,"	which	questions	how	a	predetermined	arrangement	of	life	circumstances	aligns	with	an	individual's	deeds.	In	theory,	theistic	explanations	for	reincarnation	can	be	seen	as	no	more	implausible
than	other	theistic	perspectives.	Nevertheless,	without	such	intentional	explanations,	the	mechanisms	behind	Karma	and	reincarnation	remain	unexplained.	The	laws	of	nature	in	physics	do	not	appear	to	support	a	moral	framework	determining	physical	situations.	Given	article	text	here:	cases	are	expressible	in	mathematical	formulae	that	are	far
removed	from	the	teleology	that	permeate	human	existence.	So	if	there	is	a	“karmic	moral	order”	of	the	sort	postulated	by	the	Indian	traditions,	it	must	be	something	radically	different	from	the	order	of	nature	that	(so	far	as	science	can	discern)	governs	the	physical	processes	of	the	world.	And	yet	the	two	orders	must	be	intimately	related,	for	it	is
precisely	these	physical	processes	which,	in	the	end,	are	said	to	be	disposed	in	accordance	with	one’s	karma.	It	is	wholly	implausible	that	two	diverse	systems	of	cosmic	order	such	as	this	should	arise	from	unrelated	sources	and	come	together	accidentally;	they	must,	then,	have	a	common	source.	If	the	common	source	of	the	natural	order	and	the
karmic	order	is	impersonal,	we	are	still	in	need	of	some	account	of	how	and	why	it	would	be	such	as	to	produce	these	two	quite	different	sorts	of	order	in	the	cosmos.	These	questions,	it	would	seem,	are	much	more	readily	answered	if	we	postulate	a	personal	source	of	both	the	natural	and	the	moral	order—that	is	to	say,	a	God	who	desired	that	there
be	created	persons,	and	who	wished	to	provide	a	stable	natural	order	within	which	they	could	live	and	exercise	their	varied	powers.	This	is	of	course	a	mere	sketch	of	an	argument	that	would	require	much	more	space	for	its	full	development.	We	offer	the	above	line	of	reasoning	as	an	example	of	how	one	might	compare	the	merits	of	alternative
accounts	of	an	afterlife.	It	is	also	offered	to	make	the	point	that	the	case	for	or	against	an	afterlife	is	best	understood	in	light	of	one’s	overall	metaphysics.	To	see	further	how	philosophical	reflection	on	an	afterlife	might	be	guided	by	metaphysical	considerations,	consider	briefly	what	has	been	called	the	argument	from	desire.	Without	question,	many
persons	strongly	desire	that	there	should	be	an	afterlife	and	believe	in	one	largely	if	not	entirely	for	that	reason.	It	is	also	beyond	question	that	most	philosophers	would	regard	this	as	a	classic	case	of	wishful	thinking.	But	this	conclusion	is	too	hasty;	indeed,	it	commits	the	fallacy	of	begging	the	question.	To	be	sure,	if	the	universe	is	naturalistic,	then
the	desire	that	many	persons	have	for	an	afterlife	does	not	constitute	any	kind	of	evidence	that	an	afterlife	exists.	One	might	inquire	about	the	causes	of	such	a	desire	and,	given	its	widespread	occurrence,	might	wonder	about	its	possible	Darwinian	survival	value.	But	no	evidential	weight	would	attach	to	the	desire	on	the	assumption	of	naturalism.
Suppose,	on	the	other	hand,	that	theism	(or	some	view	close	to	theism)	is	true.	On	this	supposition,	human	life	is	not	the	accidental	product	of	mindless	forces	that	have	operated	with	no	thought	to	it	or	to	anything	else.	On	the	contrary,	human	life	(and	the	life	of	other	rational	creatures,	if	there	are	any)	is	the	product	of	an	evolutionary	process,
which	was	itself	designed	to	produce	such	beings,	by	a	God	who	loves	them	and	cares	for	them.	If	this	is	so,	then	there	is	a	strong	case	to	be	made	that	desires	which	are	universal,	or	near-universal,	among	human	beings	are	desires	for	which	satisfaction	is	possible.	The	inference	does	not	amount	to	a	certainty;	it	is	possible	that	humans	have
distorted	God’s	purpose	for	them,	and	certainly	human	conceptions	of	the	way	in	which	certain	desires	could	be	satisfied	may	be	wide	of	the	mark.	But	the	presumption	must	be	that	desires	that	are	widespread	or	universal	Origional	text	included	spam	about	discount...	removed!	aimed	at	some	genuine	and	attainable	good,	however	inadequate	the
conceptions	of	that	good	held	by	many	individuals	may	be.	And	if	this	is	so,	persons	who	take	the	desire	for	an	afterlife	as	a	reason	to	believe	in	one	are	on	the	side	of	right	reason	in	doing	so.	Only	if	one	assumes	from	the	outset	that	the	universe	is	not	human-friendly	can	the	charge	of	wishful	thinking	be	sustained.	In	a	recent	contribution,	Johan
Eddebo	(2017)	argues	that	because	we	do	not	know	that	we	are	not	in	a	human-friendly	universe	we	cannot	rationally	rule	out	the	possibility	of	an	afterlife	for	human	persons.	A	great	many	persons	who	believe	in	life	after	death	do	so	because	of	reasons	that	are	internal	to	their	own	religious	traditions.	Hindus	and	Buddhists	have	their	accounts	of
persons	who	remember	in	detail	events	of	their	previous	lives.	Jews	will	rely	on	the	visions	of	Ezekiel	and	the	traditions	of	the	rabbis;	Muslims	on	the	prophecies	of	the	Koran.	Christians	will	think	of	the	resurrection	of	Jesus.	Whether	any	of	these	appeals	has	serious	evidentiary	force	is	a	question	that	cannot	be	pursued	within	the	scope	of	this	article;
they	must	all	the	same	be	included	in	any	overall	assessment	of	the	rationality	of	belief	in	an	afterlife.	Some	recent	philosophical	work	on	the	afterlife	takes	up	issues	that	go	beyond	this	entry.	For	example,	if	there	is	a	heaven	would	persons	(souls)	have	free	will?	Would	they	have	lives	that	are	dynamic	(subject	to	change)	or	static	or	changeless?
What	might	individual	cognition	be	like	in	paradise?	Would	there	be	suffering	in	paradise?	Given	the	basic	teachings	of	the	Abrahamic	faiths,	is	there	reason	to	believe	that	some	nonhuman	animals	enjoy	an	afterlife?	For	engaging	work	on	such	questions,	see	Byerly	&	Silverman	(eds.)	2017.	The	search	for	meaning	has	puzzled	humans	for	centuries,
with	different	interpretations	emerging	from	philosophers,	scientists,	and	spiritual	seekers.	Some	believe	life's	purpose	is	happiness,	while	others	see	it	as	a	quest	for	knowledge	or	love.	In	reality,	the	meaning	of	life	is	deeply	personal	and	shaped	by	our	experiences,	beliefs,	and	perspectives.	This	article	explores	various	views	on	life's	purpose	and
how	we	can	find	meaning	in	our	own	journey.	Throughout	history,	humans	have	sought	to	understand	their	purpose.	Ancient	philosophers	like	Socrates,	Plato,	and	Aristotle	debated	existence.	Religious	teachings	from	Buddhism,	Christianity,	Hinduism,	and	Islam	offer	different	perspectives	on	life's	purpose.	Modern	psychology	suggests	that	meaning
is	not	something	we	find	but	something	we	create.	Despite	differing	viewpoints,	one	truth	remains:	the	search	for	meaning	is	a	fundamental	part	of	being	human.	Philosophy	offers	multiple	perspectives	on	what	gives	life	meaning:	-	Existentialism:	Thinkers	like	Jean-Paul	Sartre	and	Albert	Camus	argue	that	life	has	no	inherent	meaning.	Instead,	we
must	create	our	own	purpose	through	our	actions	and	choices.	-	Absurdism:	Camus	suggests	that	while	humans	seek	meaning,	the	universe	offers	none.	Accepting	this	"absurd"	reality	allows	us	to	live	with	freedom.	-	Hedonism:	Some	believe	that	life's	purpose	is	to	seek	pleasure	and	avoid	pain,	making	happiness	the	ultimate	goal.	-	Altruism:	Others
argue	that	meaning	is	found	in	service	to	others	and	making	the	lives	of	those	around	us	better.	Meaning	and	purpose	are	subjective	experiences	that	each	individual	must	define	for	themselves.	Various	perspectives,	including	scientific,	psychological,	spiritual,	and	religious	views,	offer	insights	into	what	gives	life	meaning.	From	an	evolutionary
biology	standpoint,	life's	purpose	is	survival	and	reproduction.	Positive	psychology	suggests	that	meaning	comes	from	engagement,	relationships,	achievement,	and	a	sense	of	purpose.	Neuroscience	research	shows	that	the	brain	rewards	meaningful	activities	with	dopamine,	indicating	that	meaning	is	hardwired	into	our	biology.	Spiritual	traditions
like	Christianity,	Buddhism,	Hinduism,	and	Islam	provide	guidance	on	finding	meaning	through	faith,	enlightenment,	inner	peace,	duty,	karma,	moksha,	submission	to	God,	and	living	a	righteous	life.	These	perspectives	highlight	that	meaning	is	often	linked	to	something	greater	than	oneself.	To	find	personal	meaning	in	life,	one	can	follow	their
passions,	build	strong	relationships,	contribute	to	the	world,	embrace	growth,	live	in	the	present,	or	pursue	other	activities	that	bring	joy	and	fulfillment.	The	meaning	of	life	is	not	a	single	answer	but	a	deeply	personal	experience	shaped	by	individual	choices	and	perspectives.	Ultimately,	life's	meaning	is	created	through	our	actions,	decisions,	and
outlook	on	life.	Alex	Assoune,	a	global	health	and	environmental	advocate,	founded	Panaprium	to	inspire	conscious	living,	ethical,	and	sustainable	fashion.	With	the	support	of	readers	like	you,	Panaprium	continues	its	mission	to	make	the	world	entirely	sustainable.	If	you	can,	please	consider	supporting	us	in	our	quest	for	a	more	environmentally
friendly	future.	Shamanic	healing	is	a	ancient	spiritual	practice	that	has	been	used	for	thousands	of	years	by	indigenous	cultures	across	the	world.	It	addresses	the	root	of	suffering	by	working	with	nature	and	the	spirit	world	to	restore	balance	and	harmony.	Some	people	believe	that	shamanism	is	a	form	of	magic	or	witchcraft,	but	it	is	actually	a
deeply	rooted	tradition	that	predates	organized	religion.	Shamans	have	been	used	for	centuries	to	heal	physical	and	emotional	ailments,	as	well	as	to	provide	spiritual	guidance	and	wisdom.	Despite	its	ancient	roots,	shamanic	healing	has	gained	popularity	in	recent	years	as	people	seek	alternative	forms	of	spiritual	practice	and	wellness.	However,	the
term	"shamanism"	is	often	misunderstood	or	misclassified,	and	it	raises	important	questions	about	spirituality	and	faith.	At	its	core,	shamanism	is	a	powerful	tool	for	personal	growth	and	transformation.	It	involves	connecting	with	the	natural	world	and	the	spirit	realm	to	access	ancient	wisdom	and	healing	energy.	Whether	used	as	a	form	of	therapy
or	spiritual	practice,	shamanic	healing	has	the	power	to	transform	lives	and	bring	people	closer	to	themselves	and	the	world	around	them.	Shamans	have	existed	in	every	corner	of	the	globe,	from	Siberia	to	the	Amazon,	and	their	traditions	continue	to	evolve	and	thrive	today.	As	we	move	forward	into	an	increasingly	interconnected	and	globalized
world,	it	is	more	important	than	ever	to	learn	about	and	respect	these	ancient	spiritual	practices.	Whether	viewed	as	a	form	of	magic	or	mysticism,	shamanism	offers	a	profound	and	transformative	experience	that	can	connect	us	with	the	very	heart	of	human	existence.	Shamans	weave	mystical	connections	across	cultures	and	centuries,	bridging	the
gap	between	worlds.	Ancient	spiritual	practices	have	long	flourished	on	every	inhabited	continent,	providing	a	foundation	for	healing,	guidance,	and	communication	with	the	spirit	realm.	Shamans	have	served	as	revered	healers,	spiritual	guides,	and	mediators	between	the	seen	and	unseen	worlds,	their	abilities	often	misunderstood	in	modern	times.


